> VEDANTA DINDIMA < 





Verse 1 


afed Ad vedantadindimastattvamekamudghosayanti yat | 


aogier 2 uf asta purastattattejo daksinamiéirtisaiiyititam |! 1 || 


by the name Dakshinamurthy, may stay before us [ Verse 11 | 

Verse 2 
ATCAISATCAT Fara Bl ArPAwAacaeseraMt || Atm’ ndtma padarthau dvau bhoktrbhogyatvalaksanau 
ASaICH a FaeRA Aateafsfoea: 1 2 1 || Drahmaivatma na dehadiriti veddntadindimah |! 2 || 


Atman and non-Atman are the two categories, one having the characteristics of the enjoyer 
and the other of the enjoyed respectively. Of these, Atman is Brahman alone; not the body- 
mind-sense complex. This is the proclamation of Vedanta.| Verse 2 | 








Verse 3 


aMISSile rere ARCH Aftaeral | hand jhane padarthau dvau 4tmano muktibandhadau 
ledaeaSeAq Sd AaTeaGSA: th |) jftindnmuktimibandho'nyat iti vedantadindimah |! 3 || 


There are two categories, knowledge (of the Self) and ignorance. They are the cause of 
liberation and bondage respectively of Atman. Of these knowledge liberates, whereas 
ignorance binds. This is the proclamation of Vedanta. [ Verse 3 | 





Verse 4 


qaral jhatrheyapadarthau dvau bhasyabhasakalaksanau | 
ara Fe sly of ae I & UL] hata brahma jagat jheyam iti vedantadindimah |! 4 || 


There are two categories : one, the knower which brings everything to light; the other, the 
known which is brought to light (by the knower). The knower is Brahman, whereas the known 
is the universe. This is the proclamation of Vedanta. [ Verse 4 | 





Verse 5 





GEES Feral gt areas 
Ga Fa Wea Sd FaleASGSA: 1 & Ut)| sukharh brahma jagadduhkham iti vedantadindimah | 5 | 


sukhaduhkhe padarthau dvau priyavipriyakarakau | 


Joy and sorrow are two categories, one welcome and the other abhorrent. Of them, joy is 
Brahman and the universe (the life of becoming) is sorrow. This is the proclamation of 
Vedanta. [ Verse 5 | 





Verse 6 
N > a actinracteana a 2 ee | 
BT Geta AaAAEAT | samastivyastiripau dvau padarthau sarvasammatau | 


18 oa] saieatal aceafeltSr: uu & ui || samastirisvaro vyastirjivo vedantadindimah || 6 |! 





Verse 7 


jhdnakarmapadarthau dvau vastukartratmatantrakau | 


aah dA Hay a eh {eTeqeeSAq: It 9 1 || jhdndnmokso na karmabhya iti vedantadindimah |! 7 | 


Knowledge and action are two categories. Of them, knowledge has its basis in the Reality, 
whereas action in the individual doer. Liberation is gained by knowledge, not by actions. This is 
the proclamation of Vedanta.[ Verse 7 | 





Verse 8 
ATACMATCaST Bl qari Gas :aal | srotavyasravyartipau dvau padarthau sukhaduhkhadau | 
Aided Fal Adiad fa Aaieafefte: i < |] Stotavyarh brahma naivanyat iti vedantadindimah |! 8 || 


There are two categories, one worth listening to that bestows joy and the other being 
unworthy causes pain. The one worth listening to is alone Brahman; not the other. This is the 
proclamation of Vedanta.| Verse 8 | 





Verse 9 


cintyacintyapadarthau dvau visrantisrantidayakau | 


— aa a ane Saadiinee 1 @ Wy |[ cintyarh brahma pararh nanyat iti vedantadindimah |! 9 || 


There are two categories, one that is worth contemplating and the other that is not. They 
result respectively in repose and exhaustion. The former is the Supreme Brahman. Other 
things are not worth contemplating upon. This is the proclamation of Vedanta.[ Verse 9] 





Verse 10 








Sareea Bl Saar 
cadet Fa Sate. sfa dqaleafeiter: 1 20 11 || dhyadtavyarh brahma naivanyat iti vedantadindimah |! 10 | 


dhyeyadhyeyapadarthau dvau dhisamadhyasamadhidau | 


There are two categories, one worthy and the other not worthy of meditation. The former is 
conducive to the thoughtless state of the mind, whereas the latter leads to the agitation of the 
mind. The seeker should meditate on Brahman alone but not non-Brahman. This is the 
proclamation of Vedanta. [ Verse 10] 


Verse 11 


SPAT Atta ars fa carerar ash a 


[: 1122 1] Jhdndnmokso na sandeha iti vedantandindimah |!111| 






yogino bhogino va'pi tyagino ragino'pi ca | 


Whether a person is a seeker of liberation or is given to pleasures, whether a person is a 
Renunciate or world-centric, there is no doubt that liberation comes by knowledge alone. This 
is the proclamation of Vedanta.| Verse 11] 





Verse 12 






TOT SAA | : na varnasramasan ketairna karmopasanadibhih | 
r= Fea eran ser SId sarareiten: 12% U|| brahmajitdnarh vind moksa iti veddntadindimah |112!| 


Liberation cannot be gained by anything except the knowledge of Brahman. The marks of the 


social class or stage of life, the rituals, meditations, etc., cannot give liberation. This is the 
proclamation of Vedanta.| Verse 12] 





Verse 13 


asatyassarvasamsaro rasabhasadidisitah | 


ek wa a fs ae 12 11 | upeksyo brahma vijieyam iti vedantadindimah |\13| 


It is a delusion to suppose that beatitude obtains in the life of becoming. It is so full of 
blemishes. Hence one has to know Brahman by remaining indifferent to the life of becoming. 
This is the proclamation of Vedanta.| Verse 13] 


Verse 14 
FA PRAT FASS. FAT Ae AMAT | | vrtha kriya vrthaalapan vrtha vadan manorathan | 
FET Tal Asad sla aareahev|Sn: wey |) tyaktvaikarh brahma vijieyam iti vedantadindimah |114II 


The seeker should relinquish wasteful actions, garrulity, disputations and desires, and strive to 
know the non-dual Brahman. This is the proclamation of Vedanta.[ Verse 14] 








Verse 15 


FAMNCAA Slat a Stare AAA. 1 |] sthito brahmatmana jivo brahma jivatmana sthitam | 
ald Gaal AlaRid ASTHAST STA: 112% iti sampasyatarh muktiriti vedantadindimah || 151 


The individual obtains as Brahmananda Brahmanas the individual. The drum (beat) of Vedanta 
proclaims that there is liberation for those who have this clear vision.[ Verse 15] 





Verse 16 


Hat aacHaT Sat Sa SAtareHat Ga Jivo brahmatmana jheyo jheyarh jivatmana param | 


— —_ — 


Afpedeqafaataneta AaTeaeuStA: 126 I muktistadaikyavijianaditi vedantadindimah |!16!| 


One should Recognise that the individual is essentially Brahmananda that the Supreme Reality 
Brahman alone is the individual. Vedanta like a drum proclaims that recognition of this Unity 
leads to liberation.| Verse 16 | 





Verse 17 
sarvatmand pararh brahma sroturatmataya sthitam | 
nayasastattvaviyhaptau iti vedantadindimah |!171| 


The Supreme Brahman alone obtains as everything, and also as the innermost being of the 
listener (of Vedanta). Hence, Vedanta proclaims that there is no exertion involved in 
Recognising that Reality.[ Verse 17] 





Verse 18 


Ue Teas A ated HAGA | aihikarh cimusmikarh ca tapantarh karmasaficayam | 
cada Fala aaleafetes: ee wu || tyaktvd brahmaiva vijiteyamiti vedintadindimah ||18! 


All actions in pursuit of the pleasures of this world or of the other world ultimately lead to 
suffering and bondage. Hence, Vedanta proclaims that the seeker of Self-knowledge should 
relinquish all actions prompted by desire and strive to know Brahman alone.| Verse 18 | 





Verse 19 


advaitadvaitavadau avau suksmasthiladasar gatau | 


T: 112% ut |] advaitavadanmoksassyat iti vedantadindimah ||191 


There are two visions: one, that of unity and the second, that of division. The vision of unity is 
subtle, and the vision of division is gross. Vedanta proclaims that among them, the vision of 
unity gives liberation. [ Verse 19] 





Verse 20 


karmino vinivartante nivartante upasakah | 


sida d faded afd qeledieven: !o |} || fAAnino na nivartante iti vedantadindimah |!20!| 


Vedanta proclaims that there is rebirth for the performers of rituals and for the Meditators, 
but not for the Knowers of the Self.[ Verse 20 | 


Verse 21 





paroksasatphalarh karma yhanarh pratyaksasatphalam | 
: We I || Jldnamevabhyasettasmat iti vedantadindimah | 211! 


The results of the rituals are mediate and unreal, whereas those of the knowledge of Self are 
immediate and real. Therefore, Vedanta proclaims that one should engage in the knowledge of 
Self alone.[ Verse 21 |] 





Verse 22 


Jal sHIsa faest Jaisy Bo sa: | vrtha sramo yarh vidusarh vrtha'yarh karminarh sramah | 





aie a sade sla dareafeit]er: 122 || yadina brahmavijianarh iti vedantadindimah | |221 | 


Vedanta proclaims that all this exertion of the scholars (or Meditators) and performers of 
rituals is a waste, if the knowledge of Brahmanis not gained.| Verse 22 | 
Verse 23 


alarh yagairalarh yogairalarh bhuktairalarh dhanaih | 





A: 12s qt || parasmin brahmani jnate iti vedantadindimah | 123!) 
Vedanta proclaims that once the supreme Brahman is known, no purpose is served by rituals 
or yogic practices, or by sense pleasures or various kinds of wealth.| Verse 23 | 
Verse 24 


alarh vedairalarh Sastrairalarh smrtipuranakaih | 
paramatmani vijnate iti vedantadindimah | |241| 


Vedanta proclaims that once the seeker Realises his innermost Reality, no more purpose is 
served by the Vedas, or by various branches of knowledge, or by canon texts and The Puranas.| 
Verse 24 | 





Verse 25 
Ta A AAUSAshead a Araealsia Haya ||| Narcd na yajusa'rtho'sti na samnartho'sti kascana | 


Aid sacaasted efa FareareweSe: 112% 11 |] jte brahmatmavijiane iti vedantadindimah |1251| 


Vedanta proclaims that for the one who understood the unity of Brahman and Atman, there is 
no purpose whatsoever served by the Agvedathe Yajurveda, or the Samaveda. [ Verse 25] 


Verse 26 





TAT | || Karmani cittasud dhyartharh aikagryarthamupasana | 
rere waded aft Saraeer: INE Ut || moksartharh brahmavijianam iti vedantadindimah |!26! | 
Vedanta proclaims that actions are meant for the purification of the heart, meditation for the 


One-Pointedness of the mind, whereas the knowledge of Brahman is for the sake of liberation 
of the person.[ Verse 26] 





Verse 27 
saficitagamikarmani dahyante jAanavahnina | 
prarabdhanubhavanmoksah iti vedantadindimah | 1271 


Vedanta proclaims that the accumulated actions and future actions of the knower of Brahman 
get destroyed by the fire of knowledge. By enjoying the results of the actions that are already 
fructified, he gains liberation. | Verse 27] 





Verse 28 


afe: A att: WHAT | na punyakarmana vrddhih na hanih papakarmana | 
erat sla aseteateiten: iz 1 nityasangatmanisthanarm iti vedantadindimah | 1/28) 


Vedanta proclaims that for the knower's of Brahman who abide in the eternal unattached 
Atman, there is neither embellishment by virtuous action, nor loss by sinful action.[ Verse 28] 





Verse 29 
buddhipirvabuddiptrvakrtanarh papakarmanam | 
prayascittamaho jhanarh iti vedantadindimah | |29! 


Vedanta proclaims thus : ‘What a wonder! Self-knowledge is the atonement for all the sinful 
deeds committed deliberately or unknowingly’. [ Verse 29] 





Vedanta proclaims that the seer and the seen are two distinct categories. Of these two, the 
seer is Brahman whereas the seen is unreal.[ Verse 30 | 
10 


Verse 31 


sTaaratercat sitet A a | avidyopadhiko jivo mayopadhika isvarah | 


maya'vidyagunatita iti vedantadindimah | 1311! 


Vedanta proclaims that Ishvara (God) is indeed the Supreme Reality manifesting in the adjunct 


of the Universal Power, whereas the individual is the same Supreme Reality Brahman reflecting 
in the limiting adjunct of nescience. Brahman Itself transcends the Universal Power, the 
nescience, and the guna-s of the Universal Power. [ Verse 31 | 





Verse 32 


GaN A ae feazyat dq pallial sakararh ca nirakararh — ca — | 
ded dca Fal sa dareafea 


Vedanta proclaims that the one who performs the enjoined actions is Dvija or twice born, that 
the one who studies the Vedas is Vipra, and the one who knows Brahman is Brahman. [ Verse 


33 | 





Verse 34 


4 


iqicHal Ad Fa aq a ATCA Read | |/Sarvatmana sthitarn brahma sarvarh brahmatmana sthitam | 





4 Hla SROs sa aqteafefF|Sa: wey wv |/na karyamh karanadbhinnam iti vedantadindimah |341| 
Vedanta proclaims that Brahman alone manifests as everything and everything has its 
existence in Brahman alone. The effect is not different from the cause. [ Verse 34 | 

Verse 35 


sattasphuranasaukhyani bhasante sarvavastusu | 
> 113% 1 || tasmad brahmamayam sarvam iti vedantadindimah |!35)| 


Existence, shining (self-evidence) and felicity manifest in all objects. Therefore, Vedanta 
proclaims that everything is pervaded by Brahman.| Verse 35 | 





Verse 36 
avasthatritayarh yasya kridabhumitaya sthitam | 
T: 138 U || tadeva brahma janiyat iti vedantadindimah |136!| 


One has to Recognise that Brahman alone is manifesting as the three-fold experience of 
waking, dream and deep-sleep states and this experience serves as Its playground. This is the 
proclamation of Vedanta. [ Verse 36] 





Verse 37 


yannadau yacca nastyante tanmadhye bhatamapyasat | 


ato mithya jagatsarvam iti vedantadindimah 11371! 


Whatever is not there in the beginning and in the end, but appears in-between, is unreal. 
Therefore, Vedanta proclaims that this entire universe is unreal.[ Verse 37] 





Verse 38 


CqaH | || Yadastyadau yadastyante yanmadye bhati tatsvayam | 
aE brahmaivaikamidarh satyam iti vedantadindimah | 1381] 


Vedanta proclaims that the non-dual Brahman alone is shining on its own in the beginning, in- 
between and in the end (of everything). Hence, It alone is the Reality. [ Verse 38] 





Verse 39 


Drum beat of Vedanta proclaims that people who are passionately committed to the three fold 
human Endeavour's (dharma, artha and kaama) are indeed ignorant, whereas the one 
committed to liberation is pre-eminent. [ Verse 39] 





Verse 40 


TepSsich Fa BRAHAas FT| Chatakudyadikam sarvam mritikamatraméva ca, 





aM Hal Beda Bla Aateatstvsu: | vo | || Tatha brahma jagatsarvam iti vedaniadindimah. 40 


The pot, the wall etc are indeed clay alone. In the same way, Drum beat of Vedanta proclaims 
that all this universe is Brahman alone. [ Verse 40] 


Verse 41 





Bovey TS Tecan Fa Prats haerterTay | 


Sannihatya trayam hitva dvayam bhittua khilatigam, 


CH FLASK] Het Set AeaS OSA: || Ye || bham buddhud’snuté moksam iti veddntadindimah. 41 


The seeker should eliminate the six enemies (desire, anger, miserliness, delusion, arrogance, 
jealousy), transcend the three Gunas (Sattva, rajas, Tamas), get rid of the false notion of 


division and realize the non dual Brahman. Vedanta proclaims that this realization liberates the 
person. [ Verse 411 | 





Verse 42 


Tora Feqsy Rasy rasa TRAST | Bhittua sat panca bhittva tha bhitvd'tha caturastrikam, 
eq fecarsssaeah sla Gerapettsr: x2) | Deayam hitvasrayedeham iti vedantadindimah. | 42 | 


Drum beat of Vedanta proclaims that the seeker should get rid of the six infirmities(sorrow, 
delusion, fear of old age, death, thirst and hunger). the five sense pleasures, the four mind 
modifications (emotions, intellect, memory and the ego) and the three attachments; further 


the seeker should give up the divisive tendency and take refuge in the non dual reality. 
[ Verse 42] 





Verse 43 





Déehé nahamaham déhi dehastiksit niscayat, 


FAAS S a att sapaietie: | 3 ||| Janmamrtyuprahind’sau iti veddntadindimah. | 43 | 


lam not the body; | am the indweller of the body; | am the witness of the body; One who has 


such a clear understanding will be liberated from the cycle of death and birth - this Drum beat 
of Vedanta proclaims. [ Verse 43] 





Verse 44 





Prano nahamaham dévah pranasiksiti niscayat, 


aqfoUTAORM ACEI Stet AaratshosA: || ¥¥ ||| Keutpipasdpasantissyat iti vedaintadindimah, 44 


lam not the life force (praana); | am the witness of the life force. | am the self shining Atman. 


One of free from the afflictions of hunger and thirst because of such a clear vision - Drum beat 
of Vedanta proclaims.|[ Verse 44] 





Verse 45 


Tal Aexe Sa: FACoaa Fare | Mano nahamaham dévah manassaksiti niscayat, 
WHATS Bla Fara SoSH: | ¥4 ||| SOkamohapahGnissyat iti veddntadindimah. | 45, | 


lam not the mind; | am the self shining witness of the mind. This clear vision eliminates 








sorrow and delusion - Drum beat of Vedanta proclaims. | Verse 45] 


Verse 46 






Buddhirnahamaham dévah buddhisaksiti niscayat, 


PPM grea St Serarefisu: | ws ||/Kartrbhavanivrttissyat iti veddntadindimah. | 46 | 


lam not the intellect; | am the self shining witness of the intellect. Clear vision of this truth 





eliminates sense of Doership - Drum beat of Vedanta proclaims. | Verse 46] 


Verse 47 


Najnanam syamaham devo jnanasaksiti niscayat, 


Sarvanarthanuurttissyat itt vedantadindimah,| 471 | 


lam not the ignorance; | am the self shining witness of the ignorance. This clear vision 
eliminates all misfortunes - Drum beat of Vedanta proclaims. [ Verse 47 | 





Verse 48 


He AeA At Tare aa A: TA | Aham saksiti yo vidyat vivicyaivam punah punah, 
@ ve AMlsat ear sea Sarat: 11 xc 11 |] Sa.eva mukto’saw vidvan ih védantadindimah, 48 


‘tam the witness alone’. whosever Recognises thus by constant discrimination alone is the 
Realised person, declares Vedanta.[ Verse 48] 





Verse 49 


Ae AT A AeHe AT Met Wats ear | Naham mitya na tatkaryam na sakst parama’smyaham, 
sla CARTASTATA APRA aSUSH: || we ||| {tt nissamsayajhananmuktirvédantadindimah. || 49 | 


lam neither the Maaya nor its effects; |am not even the witness. | am the Supreme Reality. 
One who knows this truth without an iota of doubt gets liberated, declare Vedanta. [ Verse 49 | 
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Verse 50 


ae Wade Va AA Vathia Shc | Naham sarvamaham sarvam mama sarvamiti sphutam, 
Wet Tea Pet FAS Sha SeraSeSn: 11 Go | || Lae tattve huts dubkhamiti védaintadindimah. 150 | 


lam none (of the creation); | am all; everything is me and mine. "Where from the sorrow 
arises for one who clearly knows this reality thus?” questions Vedanta.| Verse 50 | 





Verse 51 






| Dehadipancakésastha ya satta pratibhasate, 
Ol SASS A Ue ela SarafSloss: 11 42 1|| Sa satta’’tma na sandéha ih véddntadindimah.|i 51 | 


The existence that is shining in the five sheaths beginning with the food sheath is indeed 





Atman; there is no doubt about it, declare Vedanta.[ Verse 51 | 


Verse 52 





Dehadiparcakosastha ya sphiirtiranubhuyaie, 
il aa TOTAL Shel SeAS HSH: HR Sa sphiirtiratma naivanyat iti vedantadindimah. 92 


We experience the knowingness in the five sheaths beginning with the food sheath. That 





knowingness is none other than Atman, declares Vedanta. [ Verse 52 | 


Verse 53 


Dehadipancakosastha ya pritiranubhityaté, 
Sa pritiratma kitastha iti védantadindimah. 53 


We experience love or joy in the five sheaths beginning with the body sheath. That pure joy 
alone is utter unchangeable Atman, declares Vedanta. [ Verse 53 | 





Verse 54 








Vyomadipancabhutastha ya satta bhasaté nrnam, 


OT Gar Ut sar eta aerafetter: 11 uy Sa satta paramam brahma iti védantadindimah. 54 


Human beings comprehend the existence in the five elements beginning with space. Vedanta 
declare that existence is the Supreme Brahman. [ Verse 54 | 


Verse 55 


The awareness that is intrinsic to the knowledge of the five elements is Supreme Brahman, 
declares Vedanta .| Verse 55 | 





Verse 56 


SPATS AM AT Wie | Vyémadipaficabhiitasthé ya pritiranubhiyate, 
SH wifata set are sia Sararslsn: 11.4 || Sa pritiréva brahma syat iti vedintadindimah. 56 


The joy that comes to experience in the knowledge of the five elements alone is Brahman, 
declares Vedanta. | Verse 56 | 


Verse 57 


SSRI GAT AT AT STAT AATT | 
APIA ACHE Bla AAS SH: 11 Gio I 


The existence manifest in the five sheaths beginning with body and that manifest in the five 
elements beginning with the space are one and the same. There is no difference between the 
two, declare Vedanta, since such a difference is not established by any means of knowledge. 

[ Verse 57 | 












Verse 58 


Serenieen Spa: aT at sateneserm — || Dehadiksaga sphirrtih ya sa vyomadibhitaga, 
arrears aese sf seratettss: i ac || Manabhavanna tadbheda iti védintadindimah. 58 


The knowingness manifest in the five sheaths beginning with body and that manifest in the 
five elements beginning with the space are one and the same. There is no difference between 
the two, declare Vedanta, since such a difference is not established by any means o 

knowledge. [ Verse 58] 20 





Verse 59 


Dehadikisaga pritih yi sa vyomadibhiitega 
Manabhavanna tadbhéda it védintadindimah. || 59 | 


The Joy that is manifest in the five sheaths begining with ther body and in the five elements 
beginning with the space are one and the same. There is no difference between the two, 
declares Vedanta, since such a difference is not established by any means of knowledge. [ 
Verse 59] 





Verse 60 






q Saccidanandariipatvat brahmaivaima na samsayah, 
TAC aIMT Sic aerarsiveSa: 11 Go ||| Pramanakotisandhanat iti ve danantadindimah. 60 


The intrinsic nature of awareness is existence-awareness-happiness. This is also established by 
countless means of Knowledge. Hence, declares Vedanta, Atman is indeed Brahman alone. | 
Verse 60] 





Verse 61 


qT aed Fad Bast SIRT: | Na némariipé niyaté sarvatra vyabhicaratah, 
Tae Gat Sa. ital ee 1} &2 || Andmariipam sarvam syat iti vedantadindimah. 61 





Verse 62 


a Blasernseeaarstur Ter | Na jwabrahmanérbhédassattariipena vidyate, 
Vase a aa SAL sla Aerafetten: 11€2 1}| Sattabhedé na manam syat iti vedantadindimah. 62 


There can be no difference between the individual and the Brahman in terms of existence, 
because there is no way of establishing (Using a means of knowledge) the difference in terms 
of existence between them, Declares Vedanta. [ Verse 62 | 









Verse 63 





F Na jivabrahmandrbhédassphitrtiriipéna vidyats, 
Upade 7 AM EA Slt SEATS SA: | G31 || Sphisrtibhede na manam syat iti vedantadindimah. ll 63 


There can be no difference between the individual and the Brahman in terms of knowingness, 
because there is no way of establishing (using a means of knowledge) the difference in terms 
of knowingness between them, Declares Vedanta. [ Verse 63 | 





Verse 64 





Na jwabrahmanérbhédah priyaripena vidyate, 
Wade + AA Tet Ic SeASIVSH: | GY | Priyabhédé na manam syat iti vedantadindiman. 64 


There can be no difference between the individual and Brahman in terms of joy, because there 


is no way of establishing (Using a means of knowledge) the difference in terms of joy were 
them, Declares Vedanta. [ Verse 64 | 22 





Verse 65 
FT AlaSIONe: AAT WITT Tere | Na jwabrahmandrbhédah namnd riipena vidyate, 


Tat SoeT PATS ST SRTASIVSH: 11 G4 Ut || Nand riipasya mithyGtuat iti védintadindimah. 65 


There can be no difference between the individual and Brahman in terms of name and form, 
because the latter are unreal, proclaims Vedanta. [ Verse 65 | 


Verse 66 





Na jwwabrahmanérbhédah pindabrahmandabhédatah, 
Vyastéssamasterekatuat iti védaintadindimah. 66 
There can be no difference between the individual and Brahman because of the difference 


between the individual and the universal bodies, because of both of them are one and the 
same...thus proclaims Vedanta. [ Verse 66] 





Verse 67 


sal ea STAT stat aaa TS: | Brahma Satyam jaganmuthya j jvo 0 brahmaiva naparah, 
WaT set lq GeaqeiveH: |} E\g Jivanmuhtastu tadvidvin iti vedantadindimah. 67 


Brahman alone is real, whereas the world is unreal. The one who knows that is indeed 
liberated even while living proclaims Vedanta. [ Verse 67] 





Verse 68 


TTS GHA GATT PAs WA | Andmariipam sakalam sanmayam cinmayam param, 
Hat Ae: Hat FT set FeratSloSH: 11&c Il || Kuto bhedah kuto bandha iti védantadindimah. 68 


Everything is the supreme reality, which is beyond names and forms. That reality is the 
Crystallised existence-consciousness. ‘where is the division? where is the bondage?’, demands 


Vedanta.|[ Verse 68] 





Verse 69 


FT aeorepead atest arareleiiranea: | || Na tattvat kathyate loko namadyairvyabhicaratah, 
ne — SaaS SA: NE? I cilia ityadyairiti vedantadindimah. 69 


Namariipatmakam visvamindrajalam vidurbudhan, 
Anaimatvadayuktatvaditi vedantadindimah. |\70 || 


The wise know that this world, constituted by names and forms, is just an appearance like a 
show of magic. it does not deserve to be Categorised, because the name are ever-changing to 
such an extent that they are not names at all, declares Vedanta. [ Verse 70] 





Verse 71 


Abédadarsanam moksassamsard bhédadarsanah, 
Sarvavédintasiddhénta iti vedantadindimah. /1 


The vision of non difference liberates the person, whereas taking the division to be correct 
pushes the person into the life of becoming. This is the established truth of the concluding 
portion of all Vedas, declares Vedanta. | Verse 71] 





Verse 72 


One cannot gain liberation by religious or linguistic fanaticism. Vedanta declares that liberation 
cannot be gained without knowledge of the self. [ Verse 72] 


Na kémyapratisiddhabhih kriyabhirmoksavasana, 
Isvardnugrahat s& syGditi vedintadindimah. 73 





Verse 74 


aos Fay aS fase sag aay | Avinalé janma nastam vijhaté janma sarthakam, 
TRIM A at aie Serateten: | oy | Jnaturatma na dire syaditi vedantadindimah. 74 


if one does not know Atman in one's life time, his life is wasted. One the other hand, human 
life is fulfilled if one knows Atman in one's life time. Vedanta declares that Atman is not far 
away from the knower (different from knower). [ Verse 74] 





Verse 75 


Sasa URS Araraisea Bear ae} Dasamasya parijnané n&yaso’ sti yatha tatha, 
Tey SaNcHtass tla Aerapefren: | ot 1 || Svasya brahmatmavijnana iti vedaniadindimah, 75 
There is no exertion in knowing that the tenth person is indeed safe. in the same way, there is 


no exertion involved in knowing one's own true nature as Brahman, declares Vedanta.[ Verse 
75] 





Verse 7/6 


Upeksyaupadhikan dasan grhyanté visaya yatha, 
Upeksya dréyam yad brahma iti vedantadindimah. 76 


in appreciating materials like sugar, we ignore the shape in which it is obtained. in the same 
way, declares Vedanta, one has to appreciate the underlying Brahman beyond what is seen 
one the surface. | Verse 76] 26 





Verse 77 


Sukhamalpam bahuklés6 visayagrthinam nrnam, 
Anantam brahmanisthanamiti védintadindimah. 77 


People who seek pleasures get a little Joy and a lot of pain. on the other hand, declares 
Vedanta, those who abide in Brahman gain infinite happiness. [ Verse 77] 





Verse 78 


VAST YAS: YSERTMTSR?: | Dhanairva dhanadath putrairdaragarasahddaraih, 
ya WTS aA GaTraSltSx: 1192 | Dhruvam pranaharairduhkhamiti védantadindimah.78 


Wealth alone with the means to gain it, sons, wife, brothers and sisters or a house, all of them, 
drain the vitality of a person and cause him only sorrow, declares Vedanta.[ Verse 78] 





Verse 79 
QaSrags aire? taal sets Weareaay | Suptéruithaya suptyantam brahmaikampravicintyatam, 
= Hil el JOT eq Serarewes: | 92 | | Natidiiré nrnim mrtyurttt védantadindimah, 73 


The seeker should incessantly contemplate upon Brahman from the time of waking up till he 
goes to bed. for, to the humans, death is not in the distant future, declares Vedanta. | Verse 
79] 
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Verse 80 


Pahcanamapt kosanam maya narthavyayociia, 
Tatsakst brahmavijhanamiti veddntadindimah. 80 


All the five sheaths are transient appearances alone. They are not real and deservingly so. But, 
the witness of those sheaths is Brahman. This is the true knowledge, declares Vedanta. [| Verse 
80] 





Verse 81 


Dasamatvaparijnane navajiiasya yatha sukham, 
Tatha jivasya sampraptiriti véddntadindimah. 81 


The one who has known the nine persons becomes happy when he knows the tenth person. in 
the same way, when the individual knows his true nature, declares Vedanta, he gains infinite 
happiness.[ Verse 811 | 





Verse 82 


TRAST WL WI AT IT TA! || Navabhyé’sti param pratyak nava véda param param, 


THEMAUGATA St ACTASTSH: 11 CR || Tadvijtdndidbhavétturya iti védantadindimah. 82 


The innermost reality of the individual (Atman) is distinct from the nine categories (The five 


sense organs / the five organs of action / Four different levels of mind / The five Vital forces / 
The five elements together with ignorance, desire, action and the individual). One who knows 
these nine categories as non-Atman, gains the fourth (Transcending the three states of 
experience), Namely Atmanm, thus proclaims Vedanta.| Verse 82] 





Verse 83 






Navadbhasa navajnatvat navdpadhin navatmané, 


Tear: HIST S as q ay aerafetten: | ¢3 ||| Mithya jnatva’vasisté tu maunam védantadindimah. 83 


The above nine limiting adjuncts are mere appearances. The truth of these nine is the knower 


alone. The knower should Recognise these nine as unreal. Then one remains in silence as the 
end result of all negation, declares Vedanta. [Verse 83] 





Verse 84 


Paramé brahmant svasmin pravilapyakhilam jagat, 
Céyannadvaitamatmainamaste véddntadindimah. 84 


The seeker of self-knowledge Recognises the supreme reality Brahman as his own essential 
nature. He resolves the entire universe in that non-dual atman and keeps on singing its glory, 
declares Vedanta. [Verse 84] 





Verse 85 
WAT eA TEATATTATCT: | Pratilomanulémabhyam visvardpapavadayon, 
Farad fret aratuta aeratetien: | 4 ||| Cintand sisyaté tattvamiti védantadindimah, 85 


From atman arises the space; from space the air; from air the fire; from fire the waters; and 


from waters the earth. This is the nature's order. The universe is superimposed on reality in 
this order. This superimposition can be negated in the reverse order by (Cognitively) resolving 
successively earth into water, waters into fire, fire into air, air into space and finally space into 
Atman the irreducible remainder which is the reality, declares Vedanta. [Verse 85] 
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Verse 86 


Namariipabhimanassyat samsdrassarvadéhinam, 
Saccidanandadrstissyanmuktirvédéntadindimah. 86 


When a person is committed to the things of the world(Name and form) as ‘Me’ and ‘mine’, he 
is caught in the life of becoming. This is true with every human being. One the other hand, if 
one gains the vision of existence-Awareness-happiness, that is the liberation, thus declares 
Vedanta. [Verse 86] 





Verse 87 


Saccidanandasatyatve mithyatvé ndmariipayoh, 
Viynaté Rimidam jnéyamiti védantadindimah. 87 


Salambanam niralambam sarvalambavalambitam, 
Alambénakhilalambamiti védantadindimah. 88 


Brahman is the substratum for all the attributes (The entire universe); yet it has no attributes 
intrinsically, hence, being the ultimate substratum, it sustains the entire universe as the 
ultimate ground or arena of everything, and at the same time, from its own stand-point, it 
sustains nothing, for, there is none other than itself, declares Vedanta. [Verse 88] ae 





Verse 89 


7 Hale A AAA SS HIATT) «|| Na Ruryat na vijinivat sarvam brahmétyonusmaran, 
aT Bes Te tassel Shet SARATSOSH: 1¢81|/ Yatha subham totha tisthediti védantadindimah. 89 


The enlightened person sees everything as Brahman. He may not act or he may not try to 
know anything in particular. He remains happily as Brahman, proclaims Vedanta. [ Verse 89 | 





Verse 90 


TAHHUSASTT: WS AT SA YAH! || Suakarmapasavasagah prijns’nyd va jand dhruvam, 
SIRE SEK] TACHA FSTASTSA: | Po | || Prajfassukham nayéthilamiti vedantadindimah. 90 
Whether a person in enlightened or otherwise, he has to reap the results of his earlier actions 


(Which have given birth to this body). The enlightened person spends the time of his life with 
happiness, declares Vedanta. [ Verse 90] 





Verse 91 


4 oer Weatread BLOISHMT AH Na vidvan santapéccitiam karand’ karand dhruvam, 


The enlightened person is not tormented whether he is engaged in actions or not. This is so 
because, declares Vedanta. He has firm knowledge that everything is Atman alone. | Verse 91 | 





Verse 92 






Naiwabhasam sprset karma mithyopadhimapi svayam, 


Spats SSAA ay Serafetier: 122 ||| Kuto’dhisthénamatyacchamiti védintadindimah. 92 


Action cannot on its own taint even the reflection (Of the Awareness in the mind, namely the 


witness), which is but a limiting adjunct. Where is the question of the action tainting the 
Substratum, the Awareness, demands Vedanta. [ Verse 92 | 





Verse 93 


Aha’smakamalam mohairatma brahmétt nirbhayam, 
Srutibhériravd’dyapi sriiyaté srutiratjanah. 93 


What a wonder! enough of delusions for us! the drum beat of the Vedas declaring fearlessly 
that Atman is indeed Brahman is being heard even now. What a pleasant message it is! [ Verse 
93 | 





Verse 94 


Vedanta bheryhanharah prativadibhayankarah, 
Sriiyatam brahmanaissrimaddahsinamiirtyanugrahat. 94 


The followers of the Vedas come to listen to the drum beat of Vedanta by the grace of the lord 
Dakshinamurthy, this sound is frightening to those who argue against the Vision of Vedanta. [ 
Verse 94 | 33 





